PROCLAMATION BY THE JURISTS AND IMAMS OF MAURITANIA 
ABOUT THE RULING OF FORCED VACCINATION’ 


We, firstly, thank Allah. Then, we thank the president of the country, the government, the 
Health Ministry, specifically, and all the physicians and others all working therein for the 
effort they have exerted since the start of the Corona crisis and for their eagerness to 
implement the procedures that aim to reduce the spread of the pandemic. As a response from 
us to the Prophet’s command—upon him Allah’s blessing and peace—to offer advice to the 
Muslim leaders and the populace, we wish to raise awareness to a sacred legal matter 
pertaining to the ruling of obligating people to vaccinate, that is premised upon of the 
following points: 


1- There is no doubt that the refusal of medical treatment, placing one’s reliance upon 
Allah and acceptance of what He decrees, is among matters endorsed by the revealed 
law. This is supported by what Al-Bukhari reports from ‘Ata b. Abi Rabah from Ibn 
‘Abbas that a woman came to the Prophet—upon him Allah’s blessing and peace—and 
said, “I suffer from seizures to the point that my body becomes exposed. So, pray to 
Allah for me.” He said, “If you would like, you can endure it and be rewarded with 
Paradise. And if you would like, I can ask Allah to cure you.” She responded, “I will 
endure it.” She, then, said, “I become exposed. So, pray to Allah for me not to become 
exposed.” So, he prayed for her. Hafiz Ibn Hajar al-‘Asqalani said in Fath al-Bari while 
commenting on this hadith, 


The hadith indicates the merit of the one who suffers seizures, that the reward for 
enduring the tribulations of the world is Paradise, and that embracing the more difficult 
is superior to taking dispensations for those who know what they can withstand and are 
not too weak to cling to adversity. It also contains evidence of the permissibility to refuse 
medical treatment, that treatment of all ailments with supplication and taking refuge to 
Allah is more beneficial than treatment with prophylaxis (aqaqir), and that the effect of 
that and the body’s reaction to it is greater than the effect of medicine on the body. It, 
however, benefits for only two reasons: (1) with respect to the sick person, it is [from] 
sincerity of intention; (2) The other, with respect to the one seeking medical intervention, 
is the strength of his spiritual focus and the strength of his faith (taqwa) and trust 
(tawakkul). 


1 The translation and notes for this fatwa are the work of Dr. Abdullah bin Hamid Ali, Associate Professor of Islamic Law of 
Zaytuna College, and Founding Director of the Lamppost Education Initiative. 


The Maliki Ibn ‘Abd Al-Barr said in Al-Tamhid, 
And there were among the best of this nation, its predecessors, and scholars, people who 
endured ailments until Allah removed them despite having access to physicians. They, 
however, were not condemned for refusing treatment. And if treatment had been one of 
the required norms (al-sunan al-wajibah), then those who refused to utter incantations and 
take medication would have been deemed blameworthy. And this is something of which 
we know no one who says. 


Imam Ahmad said, “I like for the one who believes in the efficacy of trust and pursues 
this path to abandon medical treatment such as drinking medicine and other things.” 
For this reason, Qadi ‘Iyad conveyed unanimous consensus on the non-obligation to 
medicate. And if the refusal to medicate is scripturally validated for the sick, then this 
is evidence that it is not permitted to force him to do so. So, it is not proper to force 
the sick to medicate. Rather, it is not [even] proper to force him to eat and drink. Ibn 
al-Qayyim said in Zad al-Ma’ad, 


Section: Concerning his guidance—upon him Allah’s blessing and peace—on treating the 
sick by not giving them food and drink they dislike and that they are not to be forced to 
take them: Al-Tirmidhi related in his Jami’ as did Ibn Majah from ‘Uqbah b. ‘Amir al-Juhani 
who said, “The Messenger of Allah —upon him Allah’s blessing and peace—said: “Do not 
force your sick to eat and drink, because Allah, Mighty and Majestic, gives them food and 
drink. 


And Al-Nawwawi said in Al-Majmu’, “And it is recommended that the sick not be forced 
to medicate and to consume other things like food.” And if it is not permissible to force 
the sick who is suffering from extreme illness to medicate, then how is it permissible 
to force the healthy who has not been afflicted with any sign of illness? And how can 
trust and surrender to the divine decree be something desirable for the sick who suffers 
from an actual illness and that not be desirable for a healthy person who is fearful of 
an expected illness? 


If some scholars say that one who is nearly certain of one’s demise and is certain of the 
utility of medicine is obligated to medicate in order to save his life, then this does not 
apply to our situation for three reasons: (1) Because that applies to the person actually 
afflicted with illness, while the scenario we are in is the vaccination of a healthy person 
to whom it is feared that illness will happen; (2) Because death happening in our case 
is not a near certainty. Nay! It is an insignificant probability. So, the rate of infection is 
limited. And after infection the recovery rate is up to 98% as everyone agrees, with or 
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without treatment; (3) Because the effectiveness of the medication is unknown. Experts 
have expressed that the vaccines prevent neither illness nor infection from pathogens. 
Allah, Glorified and Exalted, has given to sane adults the freedom of choice and 
burdened them with the responsibility of themselves. Allah, the Exalted, says, “Whoever 
follows guidance, follows guidance for his soul. And whoever strays, only strays against it.” 
Therefore, the Shariah forbids forced conversion to the religion. Allah, the Exalted, 
says, “There is no compulsion in religion.” And if forced conversion to the religion is 
forbidden, how could it be lawful to force one to adhere to health measures? And what 
freedom of action remains for a person once his compulsion to take health measures is 
completed? If it is permitted for a government to force a person to vaccinate on the 
basis of public interest, then this means that it is permitted for it to force a man to 
marry three or four wives on the basis of public interest! It is also permitted for it to 
force a woman to marry a man she does not desire, to travel outside [the country] to 
study on the basis of public interest or to perform military service on the basis of public 
interest. It would also be permitted for it to force the farmer to become a carpenter, a 
carpenter to become a tailor, and a physician who has memorized the Qur’an to teach 
in a religious school (mahzarah). And all of that is on the basis of public interest. Such 
things are not affirmed by either sacred or secular law, while the examples [following 
this flawed logic] are many. 

Al-Bukhari related from the hadith of Abu Hurayrah that the Prophet—upon him 
Allah’s blessing and peace—said, “Allah has not sent down an illness without sending 
for it a cure.” And this hadith indicates that healthy immune systems are capable of 
confronting all viruses. So, vaccination should be specifically for those with weak 
immunity, while the healthy are to be entrusted to the immunity that Allah has 
deposited within them. As for when a single person and his illness spreads to the 
healthy people, then this is a return to the ancient custom of the Arabs who whenever 
mange (‘urr)—sores on the lips of camels—would spread among their camels, a healthy 
camel would be taken and branded in the presence of the other camels where they 
could see it and they would all recover. Al-Nabighah said, “So, you burden me with 
another’s sin while you abandon him—like the one afflicted with mange, another is 
branded while he is left grazing.” 

It is not proper to support any vaccine until its safety has been completely verified. 
However, the safety of these vaccines is uncertain. The manufacturing companies are 


2 The point of the analogy seems to be that healthy low risk people who are the majority of the human population are treated 


like the healthy camels who are made to watch the infected camel be branded. The suggestion is that such an approach is 


more superstitious rather than scientific as a cure for covid-19 and similar pathogens. The sick should be treated and 


quarantined, while the healthy should not have to suffer simply because it is suspected that they may fall ill as well. 
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indemnified. The authorization for them was only for emergency use. And the side 
effects of these vaccines that the manufacturing companies have announced are many 
and serious, and most of them have appeared.’ Also, the effects of these vaccines on 
pregnant women and those with chronic illness is unknown. And they are vaccines the 
least of which can be said of them is that they incite dispute. In France and other 
European countries protests have persisted since October of 2020 until they reached 
their fortieth week with the attendance of tens of thousands among whom are the 
leaders of political parties, members of parliament, military officers, professors of 
medicine, and organizations of civil community. And the daily seminars they have on 
television channels, news stations, and social media as well as the evidence they 
present create doubt about the safety of the vaccines and make clear that the World 
Health Organization has been exposed to blackmail by pharmaceutical companies. This 
is in addition to statements made by Bill Gates going back to 2011 wherein he said that 
the reduction of the population will be completed via forced vaccination.“ And in 
Australia life insurance companies have halted coverage at the start of the vaccination 
rollout while continuing to provide coverage when the corona pandemic begun.’ So, 
how can people be compelled to take these vaccines?° 


° A popular database for reports of post vaccination adverse events is the Vaccine Adverse Event Reporting System (VAERS). 

* Multiple conspiracy theories have circulated about Bill Gates. Among them is that he is part of an elite conspiracy to reduce 
the population through his support and confirmed financial investments in vaccines. Despite that fact, one must be careful 
to put too much faith in such allegations unless one has strong evidence. That notwithstanding, Gates’ comments during a 
2010 TED Talk and elsewhere have given rise to suspicions of such diabolical plots. During his TED Talk he said, “First, we’ve 
got population...The world today has 6.8 billion people. That’s headed up to about nine billion. Now, if we do a really good job 
on new vaccines, health care, reproductive health services, we could lower that by, perhaps, 10 or 15 percent. But there, we 
see an increase of about 1.3.” Despite the fact that Gates’ intention might be rooted in compassion and the desire to increase 
quality of life for a larger number of people, these words clearly indicate a desire to see the earth’s human population 
decreased. Population growth is a bad thing in the view of Gates. This and his regular appearance in mainstream media as an 
authority on vaccines despite having no medical background are what fuels the conspiracy theories. 

° This particular claim may require further research and confirmation. It does seem to be true that a person may potentially 
lose his/her insurance since life insurance policies generally disqualify heirs from receiving funds when the applicant’s own 
actions played a part in his/her death. And, since vaccination is still voluntary for most people, this might contribute to one 
being disqualified. However, multiple Western media organizations including FOX Business and Forbes have reported that 


the matter isn’t as simple as made to appear by many alleging on social media that vaccination will automatically lead to life 
insurance disqualification if one dies from the vaccine. An April 19, 2021 Make$Sense article entitled “COVID-19 Vaccine and 


Your Life Insurance Policy” also explains the nuances. The facts about the Australian claim are, however, difficult to confirm 


presently. 

6 Even if certain of these suspicions may not be well-founded, there are many factors contributing to the general distrust that 
Africans, blacks, and other minorities have of the “good intentions” of the developed countries of the West in the realm of 
vaccination. The 40-year study of the Tuskegee Experiment (1932-1972) wherein the United States Public Health Service (PHS) 
and Center for Disease Control and Prevention (CDC) intentionally infected 400 African Americans with syphilis is just one 
example. The Tuskegee Institute where the experiment occurred was closed in 1972, which is not a considerably long time 
ago. So, there’s little reason to accept the idea that the American government has repented from its dark practices, especially 


6- The potential of certain harms resulting from these vaccines exists, and some have 
already occurred. The government must bear its responsibility to protect the health of 
citizens. And it must acknowledge its responsibility for any harm from these vaccines 
and announce its preparation to compensate every citizen who has been harmed by 
them. Countries always compensate those harmed in such situations. When AIDS 
appeared, the French government did not purchase the necessary diagnostic tools for 
identifying the AIDS virus from the United States. Rather, it wanted to produce it from 
its [own] laboratories, but the matter took six months before these medications were 
produced. And during this period hundreds of Francophiles were infected with this 
illness. So, the minister of health interceded for them, and the government 
compensated all of those who were infected. And in Singapore, a 16-year-old received 
compensation in the form of $225,000 American dollars after experiencing a heart 
attack from the Pfizer vaccine. And the [guiding] legal principle is [that], “Every harm 
done to another obligates its doer to pay compensation.” All the manufacturing 
companies of these vaccines have been indemnified from the responsibility of the 
harms and side effects of the vaccines. And they have requested that governments of 
the world bear the treatment and financial responsibilities resulting from the side 
effects of the vaccines. Similarly, The European Union has contracted with a number 
of medical companies in order to produce and sell medical treatments that are not 
vaccines which will appear in October 2021.’ And this increases skepticism surrounding 
the rush of the World Health Organization and governments in the vaccination 
campaigns and coercing people to take them as opposed to other vaccines in addition 
to [skepticism about the concern for] public interests in order to provide it to over 70% 
of the world’s population prior to the production of the remedies expected to appear 
at the end of October 2021. 


There are two fundamental duties of the government today: 


considering the most recent conflagrations surrounding systemic and institutional racism allegations. Canada’s Indian Affairs 
and Indian Health Services conducted nutrition and gingivitis experiments on the aboriginal population from 1984-1952, 
denying the control group supplements leading to increased malnourishment (Ian Mosby, “Administering colonial science: 


Nutrition research and human biomedical experimentation in Aboriginal communities and residential schools, 1942-1952” 


(2013) 46:1 Hist Sociale/Social Hist at 158). An example of the continued concern about experimentation on poor populations 
in this 2003 International Journal of Health Services paper entitled, “Globalization of Clinical Research by the Pharmaceutical 
Industry.” It is difficult to imagine scholars in premodern Muslim society or during the years prior to 9/11/2001 seriously 
entertaining the suggestion to have totally indemnified non-Muslims enter Muslim lands in order to inject Muslim 
populations with vaccines whose long-term effects are unknown. Times have changed it seems. 

7 Daniel Boffey (6 May 2021). “The EU Wants to Mass Produce Three ‘Course Changing’ Covid Drugs From October.” (The 
Guardian): https://www.theguardian.com/world/2021/may/06/drug-change-course-pandemic-trialled-for-use-european- 


commission 


1- To make the vaccines optional without mandating them on the people for travel nor 


tying certain services to vaccination. 


2- To compensate everyone who has been harmed by the vaccines. 


We ask Allah, the Exalted, to protect all the Muslims and to direct the governors and decision 


makers to what fulfills the interests of the country and people. Allah is the one who gives 
success. And all praise is due to Allah, Lord of the Worlds. 


Wednesday, 15 Muharram 1443 AH / August 24, 2021 


Post-Script: The undersigned of this proclamation are not united by a single ideology or 


occupation. The only thing that unites them is specialization in the revealed law and 


agreement upon the content of the proclamation. We also apologize to our virtuous teachers 


who we were not able to contact: 


Signed by 


Shaykh Muhammad al-Sufi b. Mukhtass, Imam of the Hayya Central Mosque 

Shaykh Muhammad ‘Abd Al-Qadir b. al-Dad, Shaykh of Mahdarah al-Malikiyyah in 
Arafat and author of Al-Mawrid Al-Shahi fi al-Fiqh al-Maliki 

Shaykh Muhammad al-Amin wald Agah, Imam of a central mosque in Barimir 

Shaykh Khalid Wald Aslamu, Imam Masjid al-Hidayah in Riyadh 

Shaykh Muhammad Mahmud Wald Muhammadi 

Shaykh Babah Wald al-Lahamud 

Shaykh Ahmad Mahmud Wald Haddu, Imam of Masjid Baskujim 

Shaykh Adumu Wald al-Jili, Imam of Jami’ al-Da’wah wa al-Tabligh in Dar al-Na’im 
Shaykh ‘Isa Wald Muhammad Wald Hamati 

Shaykh Abu Bakr b. Ahmad b. Yarim, Imam of Masjid Maryam in Dar al-Barakah, Rusu 
Shaykh Ya’qub b. Sa’id, Imam of Masjid Damal Dak 

Shaykh Ahmadu b. Muhammad Sultan, Imam of Jami’ Hamzah 

Shaykh ‘Ali Jalu, Imam of Jami’ al-Ihsan 

Shaykh Muhammad Mahmud b. Sayyid ‘Ali, Imam of Jami’ al-Bayt al-Ma’mur 

Shaykh Muhammad al-Mashri Wald Muhammad al-Hajj, Imam of Masjid al-Sabkhah 
Shaykh Dr. Muhammad ‘Ali al-Shingiti 

Shaykh Ahmad Ba’bu al-Naji, College professor and Imam of Jami’ Abu Bakr al-Siddique 
in Tafarrugh Zinah 


- Shaykh ‘Abd Allah Wald Arbayyah 
- Shaykh Muhammad Yasliim Wald ‘Abd Allah, Imam of Jami’ al-Mihsab 


Link to original article and proclamation here. 


موريتانيا: فقهاء وأئمة يطالبون الحكومة بعدم الزام أخذ اللقاحات وبتعويض 
المتضررين منها 


الوئام الوطني - طالب عند من الفتهاء والائمة في موويتانيا بجعل اللقاخ طبه فيرو كوروتا "اختياريا دون 
فرضه على الناس من خلال تقييد السفر او ربط بعض الخدمات بالتلقيح." 

كما طالبواء في بيان توصلت به وكالة الوئام الوطني للأنباء» ب"تعويض كل من تضرر من هذه اللقاحات." 
نص البيان: 

بيان من الفقهاء والأئمة في موريتانيا عن حكم التلقيح الإجباري 

الحمد لله رب العالمين والصلاة والسلام على النبي الكريم وعلى آله وصحبه أجمعين 

وبعد : 

فنشكر الله أولاء ثم نشكر رئيس الدولة » والحكومة ووزارة الصحة خاصة وجميع العاملين بها من أطباء 
وغيرهم على الجهود التي قاموا بها منذ مجيء أزمة "كورونا" ؛ وحرصهم على تنفيذ الإجراءات التي 
واستجابة منا لأمر النبي صلى الله عليه وسلم بالنصح لأئمة المسلمين وعامتهم» نود التنبيه الى مسألة 
شرعية تتعلق بحكم إلزام الناس بالتلقيح ؛ وذلك من خلال النقاط التالية: 

أولا : لا شك ان ترك التداوي- توكلا على الله ورضا بما قدر الله- من الأمور المشروعة. . ويدل على ذلك 
ما أخرجه البخاري عن عطاء بن أبي رباح عن ابن عباس : أن امرأة أتت النبي صلى الله عليه وسلم فقالت 


«إي E al‏ وَإِني CAST‏ فاذغ اله ِي. قال : إِنْ OS‏ صَبَرْت ally‏ الْجَنّهُ » وَإنْ cis:‏ دعؤث اله أَنْ 
يعَافيك. . 

فَقَالَثْ : أصبز . Cull‏ : إِنِي GAS‏ » فاذغ الله لي أن لا أتكششّف ؛ «lg esd‏ 

فقي hy‏ الحديث ل على جر از ترك الذاوي لمن Ba je Cand‏ و اس ذلك 

قال الحافظ ابن حجر العسقلاني في فتح الباري تعليقا على هذا الحديث: 

"في الحديث فضل من يُصرع ؛ Gly‏ الصبر على LDL‏ الدنيا يورث الجنة ؛ وأن الأخذ بالشدة أفضل من 
الأخذ بالرخصة لمن ale‏ من نفسه الطاقة » ولم يضعف عن التزام الشدة. 

وفيه دليل على جواز ترك التداوي ؛ وفيه أن علاج الامراض كلها بالدعاء والالتجاء الى الله أنجع وأنفع 
من العلاج بالعقاقير ؛ وأن تأثير ذلك وانفعال البدن عنه أعظم من تأثير الأدوية البدنية ؛ ولكن إنما ينجع 
بأمرين: 

١‏ -من جهة العليل وهو صدق القصد. 

-والآخر من Aga‏ المُداوي وهو قوة توجهه وقوة قلبه بالتقوى والتوكل" انتهى. 

وقال ابن عبد البر المالكي في "التمهيد" : (وقد كان من خيار هذه الأمة وسلفها وعلمائها قومٌ يصبرون على 
الأمراض حتى يكشفها الله ومعهم الأطباء» فلم يُعابوا بترك المعالجة» ولو كانت المعالجة سنة من السنن 
الواجبة لكان الذم قد Gal‏ من ترك الاسترقاء والتداوي» وهذا لانعلم أحدا قاله.)انتهى. 


Coal): seal T‏ لمن اعتقد: GIS gill‏ وك fhe‏ الطر يق el gall Cay coe og shall Bt‏ وغو 
ولهذا نقل القاضي عياض الإجماع على عدم وجوب التداوي. 

وإذا كان ترك التداوي مشروعا للمريضء فهذا دليل على أنه لا يجوز إجباره عليه. 

فلا ينبغي إجبار المريض على الدواء بل لا ينبغي إجباره على الطعام والشراب ! 

قال ابن القيم في زاد المعاد: 

(فصل: في هديه صلى الله عليه وسلم في معالجة المرضى بترك إعطائهم ما يكرهونه من الطعام والشراب» 
وأنهم لا يُكرهون على تناولهما :روى الترمذي في جامعه وابن ماجه عن عقبة بن عامر الجهني قال: قال 
رسول الله صلى الله عليه وسلم: «لا تكرهوا مرضاكم على الطعام والشرابء فإن الله عز وجل يطعمهم 
ويسقيهم » ) 

انتهى. 

وقال النووي في المجموع: 

(ويستحب ألا يكره Gay pall‏ على الدواء وغيره من الطعام) انتهى. 

وإذا كان المريض الذي يعاني شدة المرض لا يجوز إجباره على fol gall‏ فكيف يجوز إجبار السليم الصحيح 
- الذي Cried Lal‏ بأي علامة مرضية؟!! 

- كيف يجوز إجباره على أخذ اللقاح ؟!!! 

وكيف يكون التوكل والتسليم للقدر مطلوبا في حق المريض الذي يعاني من مرض واقع ؛ ولا يكون مطلوبا 
في حق صحيج يخشى من مرضل متوقع ؟!! 

* 


ثانيا : إذا كان بعض أهل العلم قال بأن من ظن الهلاك ale y‏ تجاعة el gall‏ وجب عليه التداوي إنقادًا لنفسه ؛ 
فإن هذا لا ينطبق على حالتنا لثلاثة أسباب : 

١‏ -ان هذا يتعلق بالمريض المصاب بالمرض ٠‏ والصورة التي عندنا هي : تلقيح شخص سليم يخشى وقوع 
المرض!! 

۲ -أن الهلاك في حالتنا غير مظنون» بل هو احتمال ضئيل!.. 

فنسبة الإصابة محدودة.. 

وبعد الاصابة تصل نسبة الشفاء الى %98 كما يتفق على ذلك الجميع» بعلاج وبغير علاج. 

Y‏ -ان نجاعة الدواء غير معلومة فأصحاب الاختصاص Iya ue‏ بأن اللقاح لا يمنع من المرض ولا يمنع 
من الإصابة بالمتحورات! 

* 

قال تعالى : (من اهتدى فإنما يهتدي لنفسه ومن ضل Laila‏ يضل عليها). 

ولهذا منعت الشريعة الإكراه على الدين فقال تعالى : (لا إكراه في الدين). 

وإذا كان الإكراه على الدين ممنوعا ؛ فكيف يكون الإكراه على التدابير الصحية مشروعا ؟ 

وماذا بقي للمرء من حرية التصرف في نفسه إذا تم إجباره على اتخاذ بعض التدابير الصحية؟ 

إذا جاز للدولة أن تُجبر الشخص على التلقيح بحجة المصلحة العامة » فهذا يعني أنه يجوز لها أن تجبر 
الرجلَ على الزواج من ثلاث نسوة أو أربع بحجة المصلحة العامة! 

ويجوز لها أن تجبر المرأة على الزواج من رجل لا ترضاه أو على السفر للخارج للدراسة بحجة المصلحة 
العامة وعلى الخدمة العسكرية بحجة المصلحة العامة! 

ويجوز لها أن تجبر المزارع على التحول الى نجار ؛ وأن تجبر النجار على التحول الى خياط! 

وتجبر الطبيب الحافظ للقرآن على تدريس المحظرة 

كل ذلك تخحة الس هة Hasta‏ 


وهذا لا يقره شرع ولا قانون! 
والأمثلة تطول. 


رابعا : روى البخاري من حديث أبي هريرة أن النبي صلى الله عليه وسلم قال : Le)‏ أنزل ail‏ داءً OY)‏ 
له شفاءً). 

وهذا الحديث يدل على أن أجهزة المناعة السليمة قادرة على مواجهة جميع الفيروسات ؛ فينبغي أن يكون 
التلقيح خاصا بأصحاب المناعة الضعيفة ؛ ويوكل الاصحاء الى ما أودع الله فيهم من مناعة. 

أما حين يمرض شخص واحد ؛ وتعمم علته على الأصحاء ؛ فهذه عودة الى عادة العرب قديما الذين كانوا 
إذا فشا في إبلهم JA‏ - وهو قروح تخرج بمشافر الإبل - أخذ بعير صحيح وكوي بين أيدى الإبل بحيث 
تنظر إليهء فتبرأ كلها!! 

قال النابغة: 

فحمّلتني ذنت امرئ وتركته ...! 

كذى Sell‏ يُكوى غيره وهو راتع!! 

* 

خامسا : لا ينبغي اعتماد اي لقاح الا بعد التأكد من سلامته بشكل كامل. 

لكن هذه اللقاحات مشكوك في سلامتها ؛ فالشركات المصنعة تتنصل من المسؤولية عنها.. 

والترخيص لها كان لحالة الطوارىء فقط. 

والاعراض الجانبية لهذه اللقاحات التى اعلنت عنها الشركات المصنعة كثيرة وخطيرة وقد ظهر معظمها ! 
وا ods Cal go‏ اللقاحات على chal gall‏ واصكات eV)‏ امن Ade fall‏ حزن [Ady yea‏ 

وهي لقاحات اقل ما يقال عنها أنها مثيرة للجدل!! 

ففي فرنسا وغيرها من الدول الأوروبية : تستمر المظاهرات منذ شهر أكتوبر ٠١٠١‏ حتى وصلت 
أسبوعها الأربعين بحضور عشرات الآلاف وفيهم رؤساء أحزاب والنواب في البرلمان والضباط السامون 
وأساتذة الطب وجمعيات مجتمع مدني › 

وذ S a‏ توم خلي i E‏ جتها ين وما رظنا 
مع وجود تصريحات لبيل جيتس تعود الى سنة 2011 قال فيها بان تخفيض عدد السكان سيتم من خلال 
التلقيح الاجباري! 

وفي استراليا تزامن توقف شركات التامين على الحياة عن العمل مع انطلاق التلقيح» مع أنها لم تتوقف عند 
مجيء وباء كورونا!!! 

فكيف يتم الزام الناس بهذه اللقاحات ؟ !! 

* 

سادسا * 

احتمال وقوع بعض الاضرار بسبب هذه اللقاحات وارد وقد وقع البعض منه!! 

ويجب ان تتحمل الدولة مسؤوليتها في حماية صحة المواطن. 

ويجب ان تعترف بمسؤوليتها عن أي ضرر ينتج عن هذه اللقاحات و أن تعلن عن استعدادها لتعويض كل 
مواطن تضرر منها.. 

الدول دائما تقوم بتعويض المتضررين في مثل هذه الحالات .. 

عند ظهور الايدز لم تشتر الحكومة الفرنسية أدوات الفحوص اللازمة لمعرفة فيروس الايدز من الولايات 
المتحدة » 

بل 


أرادت أن تنتجها فى مختبراتها واستغرق الامر ستة أشهر حتى انتجت هذه الادوات» وفى هذه الفترة 
Carol‏ المكات من الفر سين" بهذا pinata «yz pall‏ على lait‏ وزير ‏ الصيكة gall Canty‏ لةك بهن 
المصابين جميعا. 
gin (oA‏ ال )16 عاما) على تعويض بقيمة 225 ألف دولار أمريكي بعد تعرضه لأزمة 
والمبدأ القانوني tee‏ : "كل إضرار بالغير يلزم فاعله التعويض." 

وجميع الشركات المصنعة لهذه اللقاحات تنصلت من كل مسؤولية عن الأضرار والآثار الجانبية للقاحات 
وطلبت أن تتحمل الحكومات في العالم المسؤوليات العلاجية والمالية المترتبة على الآثار الجانبية للقاح. 
وقد أطلقت منظمة الصحة العالمية برنامج التعويض عن الضرر الناجم عن لقاحات كوفيد-19. 
وهذا يعتبر اعترافا بوقوع الضرر بسبب هذه اللقاحات! 
كما تعاقدت منظمة الدول الأوروبية مع العديد من شركات الدواء من أجل إنتاج وبيع أدوية علاجية ليست 
لقاحات» ستخرج في آخر أكتوبر ١7١‏ 7م. 
وهذا يزيد الشكوك حول إسراع منظمة الصحة والحكومات في حملات التلقيح وإكراه الناس عليه دون غيره 
من اللقاحات والمصالح العامة» من أجل تعميمه على 90٠١‏ من سكان العالم قبل خروج الأدوية المرتقبة 
نهاية اكتوبر ١7١5م‏ 
المطلوب من الحكومة اليوم أمران أساسيان : 

الأول: جعل اللقاح اختياريا دون فرضه على الناس من خلال تقييد السفر او ربط بعض الخدمات بالتلقيح. 
الثاني : تعويض كل من تضرر من هذه اللقاحات. 
نسال الله تعالى ان يحفظ المسلمين جميعا ؛ وان يرشد الحكام واصحاب القرار الى ما فيه مصلحة البلاد 
والعباد. 
والله الموفق. 
والحمد لله رب العالمين. 

الثلاثاء 15محرم 1443ه 
الموافق 24 أغسطس 2021 م. 
تنبيه : الموقعون على هذا البيان لا يجمعهم جامع فكري ولا مهني؛ وانما يجمعهم الاختصاص الشرعي»› 
والاتفاق على مضمون البيان؛ ونعتذر لكل شيوخنا الفضلاء الذين لم نتمكن من التواصل معه 

الموقعون: 

١‏ -الشيخ المقرئ محمد الصوفي بن محنض» إمام جامع هياء. 

Y‏ -الشيخ الداعية الدكتور.أحمد بن الكوري إمام جامع الحرمين. 

۳ -الشيخ الفقيه محمد عبد القادر بن stall‏ شيخ محظرة المالكية بعرفات ومؤلف كتاب 
"المورد الشهى" فى الفقه المالكى. 

٤‏ -الشيخ محمد الامين ولد آقه إمام جامع في بريمير. 

o‏ -الشيخ الداعية alls‏ ولد اسلمو امام مسجد الهداية بالرياض. 

1 -الشيخ الفقيه محمد محمود ولد محمديي 
۷ -الشيخ الفقيه اللغوي الشيخ olay‏ ولد اللاحمود. 
A‏ -الشيخ الفقيه اللغوي أحمد محمود ولد حدو امام مسجد بسكوجيم. 

1 -الشيخ الداعية ادومو ولد الجيلي امام جامع الدعوة والتبليغ في دار النعيم. 

٠‏ -الشيخ الفقيه الداعية عيسى ولد محمد ولدحمت. 


١‏ -الشيخ ابو بكر بن أحمد بن يريم امام مسجد مريم في دار البركة »روصو. 

۲ -الشيخ ببكر ولد محمد فال امام مسجد الاوابين. 

VY‏ -الشيخ يعقوب بن سعيد امام مسجد دمل دك. 

١‏ -الشيخ أحمدو بن محمد سلطان امام جامع حمزة. 

8ت البح على plal gla‏ بحاية الأخسان , 

75 -الشيخ محمد محمود بن سيد عالي ale}‏ جامع البيت المعمور. 

۷ -الشيخ محمد المشري ولد محمد المصطفى داعية واستاذ. 

۹ -الشيخ الدكتور محمد علي الشنقيطي 

١٠-الشيخ‏ أحمد بأبو الناجي استاذ جامعي و إمام جامع ابي بكر الصديق بتفرغ زينة. 
١‏ -الشيخ عبد الله ولد أربيه. 
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